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being told what those possessed of the eye of knowledge
see—it is not apparent either that he possesses that eye
‘or sees as they do. Moreover, the j@gnacaksus can
apparently be developed through yoga but the diyya-
caksus can only be the gift of God to man. When im-
parting the gift of divine vision to Arjuna, Krsna says
that since thou canst not see me with this thine own
eye, I give thee an eye divine ! and later on explains
that what he has been shown °none save thee has ever
seen’? which would presumably mean that those who
possessed the jignacaksus have not seen it either.

Later on, too, Krsna asserts that
‘Not ... in the world of men can I in such a form
Be seen by any other than thee, hero of the Kurus.’®

It is clear, therefore that the word caksus is used
both in the sense of normal and paranormal vision in
the Bhagavadgita and that within this broad division
subtler semantic differentiations are also possible.

1'W. Douglas P. Hill, The Bhagavadgiti (Oxford University
Press, 1969), p. 159. '

2 ibid., p. 165. It is notable .though that although Krsna
mentions that this form of his cannot be seen by Veda, yajia,
adhyayana, dana, and tapas (Bhagavadgita, 11. 48) or by Veda, tapas,
dana, ijya (ibid., 11. 53), jfiana does not seem to be included in the
list, at least directly.

3 Franklin Edgerton, op. cit, p. 60.

RAM SHANKAR BHATTACHARYA

IS IT JUSTIFIED TO READ GARIMA*
IN THE LIST OF THE EIGHT SIDDHI-S?

ALL schools of Yoga unanimously speak of a group of
eight supernormal powers (astasiddhi-s). Since the first
siddhi of this group is anima,! the group is called apimads ;
vide the ZYogasitra 3. 45 (tato ’nimadipradurbhivak).
This group is referred to in almost all the schools of
Yoga and in other systems of philosophy; vide Netra-
tantra 1. 29; Bindu Yoga, p. 55; Vatsyayana on Nyayasitra
4. 1. 21.

The names of these szddhz-s are: (1) amima, (2)
laghima, (3) mahimd, (4) prapti, (5) prakamya,
(6) isitva or ifita, (7) vaSitva or vasita, and (8) yatrakama-
vas@yita® or yatrakamavasayitva. ’

* garimd, animd, mahimd and laghima are to be read in their
stem (pratipadika) forms as gariman, animan, mahiman and laghiman.
" 1Though apimé means the quality of being anu, anorbhdvah, yet
it is used here in the sense of ¢ the power through which one attains
this quality °, kdrane karyopacardd animety. ucyate (Jayamargali on
Sam. Ka. 23). This principle of upacira (supposed identification
founded on resemblance) is to be applied to some of the other
names of siddhi-s also. The real nature of anima, etc. will be shown
in this paper afterwards.
2 For a list of the eight siddhi-s: vide Vydsabhisya 3. 45; Viyu-
purdna 13.4-5; Lingapurana 1.88.16-23; Markandeyapurana 40.29-30;

 Sivapurana 11.1.11.45-47; Bhagavata X1.15.10-17; Amarakosa 1.1.36;
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There are a good number of works that read
garimd (stem gariman) in the group of the eight
siddhi-s.* Though the word grammatically means
‘the quality of being guru,” heavy,? according to the
aforesaid principle it would mean the power through
which one can grow heavy (garima gurubhdvah, yato
gurur bhavati) or can acquire as much weight as is
desired.

To keep up the traditional number eight, some
scholars who are in favour of reading garimi in the
astasiddhi group, do not read yatrakamavasayitva
(vide the Maniprabha, Candrikd, etc.). Others include
yatrakamavasdyitva under vaSitva (vide Nagoji’s com-
mentary). Some (e.g. Vams§idhara on the Sam. Ka.
23) again combine isifva with vasitva and speak of either
ifitva or vasitva. A few scholars mention vasitva and

etc. There are variations in names in these texts. Nardyana in
his comm. on the Yogasitra quotes a verse similar to the Amarakosa
verse, the last foot being vasitvam castamam smytam.

1Vide the Nagojivrtti, Maniprabhd and Candrikd on Yogasitra
3. 45. Some modern exponents of the ZYogasitra, (e.g. M. N.
Dwivedi) mention garima as one of the siddhi-s while dealing with
this sitra. Some editions of the Tattvakaumudi on the Samkhya-
karika (23) also read garimd. Dr. S. N. Shastri and R. Phukan
in their English commentaries on the Sim. Ka. speak of garima.

% Garima gurutvam (Nagoji and Bhoja on ¥ (3.45); meruvad
gurutvam garima (Maniprabha, Yogasudhdkara on ¥S 3. 45); garima
gurutvapraptih  (Candriké on ¥S 3. 45); paramanusamangasya
samuddharanakarmani, gaurave merutulyatvam garimapam vidur budhdh.
(Manasolldsa of Suredvara, 10. 12); laghutarasyapi tiladeh parvatadivad
gurubhivak (Yogasiddhantacandrika on 1S 3. 45).
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Jatrakamavasayitva along with garima, though they
discard isitva.

The difference of opinion in enumerating 'these
siddhi-s was noticed by Dr. Sovani. He observes:
Garima is one of the aifvarya-s according to Vacaspati.
Gauda and Fayamargala place kamavasayitva in its place
and Mithara mentions both, raising the number to
nine? (A Critical Study of the Samkhya System, p. 32).

We have also’ observed that two or three texts
dealing with siddhi-s numbering eight mention garima
along with the eight traditional names, thus making
the number nine (vide the Madtharavrtti and the
Yuktidipika on Sam. Ka. 23). In such cases the reading
of garimé must be taken as spurious. It is the care-
lessness or ignorance of the editor that seems to give
rise to such erroneous readings.

Now we are going to show that garimd cannot be
reasonably held as a supernormal power coming under
the astasiddh: group. We have not the slightest doubt
that though garima in the aforesaid sense may be con-
sidered (by some) as having the character of a siddhz, yet

1 The Lingapurana in its list of the eight siddhi-s mentions
garimd and does not read mahima. Most probably it is a printing
mistake or an editorial error.

2 The present writer is of the opinion that Vicaspati did not
mention garimd. Dr. Haradatta Sharma (vide his notes on the
Samkhyakarika 23) is wrong in holding that Fayamangali and Gauda
mention nine kinds of aisvarya-s (i.e. garima along with the eight
traditional siddhi-s) for the word garima is absent in the list of the
siddhi-s in these two commentaries. Some editors read garimd in
the commentary by Gaudapada, which is wrong, for Gaudapada
has not explained it like other siddhi-s.
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it has no place in the traditional list of the astasiddhi-s
" since there is no need to mention it in this group.
Moreover we will presently show that garimd cannot
be held as a counterpart of laghima, one of the eight
siddhi-s. Since the original character of these siddhi-s
does not seem to have been properly understood by
some of the scholars of a later age there arose a wrong
notion regarding garimd as a siddhi belonging to the
astasiddhi group.

We are stating here the arguments! advanced by
the scholars who are in favour of reading garima in
the astasiddhi group:

(1) It is argued that since both apima and mahima
(denoting two opposite but correlated aspects of a
particular kind of parimina, magnitude)® are read in
this group, garima must be read with leghima so. that
appropriateness would be preserved. As apu and
mahat denote a particular kind of magnitude, namely
size, so laghu and guru denote another kind of magnitude,
namely weight.

1These arguments are not found in any well-known text, but
are stated by my learned friends who are in favour of reading
garimd in this group. :

2That anu and mahat are expressive of these senses is proved
by the well-known question, ‘Is the Manas apu or mahat so
far as its - magnitude ( parimana) is concerned ? > Expressions like anor
aniyan mahato mahiyan (Svet. Up., 3.20) may be considered in this
connection. We may recall here the doctrine of the Vaidesika-s
that magnitude is of four kinds, namely apu (small), makat (large),
hrasva (short) and dirgha (long). These four adjectival terms stand

for substantives, i.e. for smallness, etc. (vide Dipikd on Tarka-
samgarha, sec. 25). : ‘

H
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(2) Some are of opinion that iitva and vaSitva
cannot be regarded as two distinct siddhi-s, since the
power known as i§itva (capability to govern or command)
is essentially the same as vaSitva (capability of winning,
subjugating, overcoming or subduing others). VaSitva
may even be regarded as the result of iSifva and conse-
quently it comes under #itva. Now, to preserve the
traditional number eight, one more siddh requires to
be added and this requirement is. fulfilled by including
garimd in the traditional list of the eight siddhi-s. It is
garim@ only that can rightly be included in the list, for
it is in consonance with laghima (both denoting two
correlated aspects of parimana).

(3) The upholders of garima further state that
garima has been regarded as one of the eight siddhi-s
not only by some exponents of the Patafijala school as
shown above but by other schools also! (vide
Prapaficasara, a work of high authority, 19. 62).

Letus now examine the validity of these arguments.
Itis wrong to hold that ifitva and vasitva comprise one and
the same siddhi, as their characteristics are different.
Vasitva implies absence of dependence, while #sitva
implies a highly powerful agency and supremacy (vide
Vydsabhasya 3. 45).2 Moreover commentators remark

1The Virasaiva school mentions garima as one of the eight
siddhi-s (M. R. Sakhare: Introduction to the Liigadhdranacandrika,
p. 628). Vide also Bhaskara’s comm. on the Saundaryalahari, the
‘Vivekamartanda of the Natha school (verse 152) and Avalon’s intro-
duction to the Makanirvanatantra (p. 146). -

_ ?Devala (quoted in Moksakdnda, p. 216) observes: apratihatam
aifoaryam ifitvam | iSitvena daivatany api atisete | Gtmavasyati vasitvam |
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tl_lat vaSitva arises as the result of the samyama on the
siksma aspect of the bhiita-s, while iSitva ari'ses as a result
‘of the samyama on their anvaya aspect.

) In spite of such essential differences, if i$itva and
vasiva could be regarded as one and the same siddhi
one can easily consider anima and laghima as comprising:
one ‘sida’/zz' both possessing the nature of alpatva (the
quality of being smaller in quantity). Likewise prapsi
fmd prakimya may be considered ag one siddhi, for

freedom of will * exists in both these siddhi-s as their
essential characteristic. J
. There arises a technical difficulty if garima is read
in .the place of yatrakimavasiyitva, the eighth siddhi
which is said to be the result of samyama practised 01:
the arthavattva form of the bhiita-s. Tt would be wi'ong
to %mld that so subtle a samyama as this gives rise to
gar.zmd which is the power to render a thing more
weighty or heavy.
between the arthavattva aspect of the elements (bhita-s)
and weight or heaviness. .

.The. aforesaid view that garimé must be read with
laghima in order to preserve appropriateness seems to
b.e based on a wrong notion of the nature of these
siddhi-s. If the import of the words anima, laghima
and mahima are understood properlyit woul;i ap;oear that

]:z_y.ama-ﬁ%a{(i (Sam. Ka. 23) remarks: iSitvam prabhuta yena sthavars-
dini bhitan: samdesakarini bhavanti | vasitvam vasita Jyena svatantrascarat; |
See‘ also the definitions of these two as given in the Bhagavata:
Saktipreranam isita (exerting influence on all, XI. 15 f) anci
gunesvasango vasitd (non-attachment to the guna-s, XI. 15.. 5).

There is no direct connection . |
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there is no necessity to read garima in the astasiddhi

group. According to us apimd and mahima do not stand
for the two powers for acquiring two contrary (but
correlated) aspects of a particular quality (i.e. parimana)
as is ‘wrongly understood by the upholders of garima.
As animd has no expectancy for mahimi (as is going

1 t be explained) so laghimi has no expectancy for

garima.

~ According to us apimd means the power to achieve
siksmatd, which is not the same as ksudra-parimana
(magnitude having less dimension).! If a piece of wood
becomes shorter in size in comparison with another
piece of wood, the former does not become siksma in
comparison with the latter. S@ksmati is not be under-
stood in terms of size or dimension.

From the definitions of apima® it appears that
animd is the name of that power by which one becomes
able to penetrate or enter all kinds of things or becomes
able to bring oneself to any place of any kind by assum-
ing a siiksma, subtle (i.e. asuitable) form. This power is

1 Cf. anutvam caisdm sauksmya-paricchedau na paramanutulyatvam
(Sarirakabhdsya 11. 4. 7; see also II. 4. 13).

2 gnur it | saksmadapi sitksmo bhavati icchatah | tena animnd sarvam
anupravisati vajram api | tatha sarvasyadrsyo bhavati | (Vivarana on Vydsa-
bhasya 3. 45); siksmat siksmatvam animd (Skandapurana, Kumarika,
53. 118); saksmat siksmatamo aniyan (Markandeyapurana 40. 31);
animd anutvam yena gunena siksmo bhiitvd vicarati (Fayamangald on
Sam. Ka. 23); khasariratvam animd, anubhdvdt siksminyapi Gvisati
(Devala quoted in Moksakdnda, p. 216); trailokye sarvabhatanam
dugprapam samudahytam | tat tasya bhavati prapyam prathamam yoginam
balam | (Lingapurana 1. 88. 16-17).
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chiefly used to render the body subtle so that a yogin
can enter any kind of thing of any magnitude. To

make the body smaller in size is only a gross aspect of
anima. ' '

The process (i.e. practising samyama on the sthiila

aspect of the bhita-s) by which one can acquire anima
siddhi also points to the aforesaid character of anima.
Bhigavata XI. 15. 10 remarks that an upasaka (i.e. a
person practising devout meditation) whose citta has
become engrossed in the fanmaira-s attains to anima.
According to the Samkhya view it is wrong to hold that
the fanmdtra-s are smaller than the bhita-s so far as
their size is concerned.

Mahima is the power to cover or pervade all.

‘This siddhi is chiefly used to render a body more big
or bulky or to make a small thing highly extensive.
The external result of this siddhi is the acquirement of
respect from those beings who become amazed as a
result of beholding high magnitude, extension or
vastness. Vamana’s expanding of his body is an
example of this siddhi. Thus it is clear that makimg
Is not the opposite of anima.

1 mahima mahin bhavati, dkasam api vyapnoti (Vivarana 3. 45) ;
Sariramahattvam mahima| mahattvat sarvasarirani Gvrpot: | (Devala
quoted in Moksakanda, p. 216) ; mahaty atman mayi pare yathasamstham
mano dadhat | (Bhag. P. XI. 15. 11); makimdsesapijyatoat | (Mark. P.
40. 31; Skanda P., Kumairiki 55. 119); mahima mahattvam _yena
bhuvanesu dharmadipraptif | (Fayamarigala on Sim. Ka. 23); trailokye
sarvabhiitanam mahima caiva vanditam | mahattvam capi loke ’smin
trtiyo yoga ucyate | (Linga. P. 1. 88. 18-19).
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Laghima' is the power which enables a Yogin to
do an act with less exertion or- with much ease. It
renders activity more powerful and intense by destroy-
ing inertia so that the action is performed in less time.
It is wrong to understand laghima as the power by which
one can reduce one’s weight only. °Assuming a less
weighty body' > is, however, one of the results of laghima.
Sometimes heaviness may become a helping factor for
doing an act more easily. The Vedantic view of
lilakaivalya as the cause of creation (BS, II. 1. 33)
seems to be an illustration of this siddhi. |

The foregoing discussion makes it clear that there
is no correlation between laghimd and garimd and that
laghimd has no expectancy for garima. Had laghima

‘meant the power of acquiring less weight, then only

it would have been justified to include garima (the power
of acquiring greater weight) in the list of the eight
siddhi-s, it being the counterpart of laghima. It should
also- be borne in mind that to make a thing more
heavy or light is the result of one and the same power
with two different kinds of functions. It is logically

1 laghima laghuh, laghubhyastiladibhyo *pi laghutaro bhavati | tena
niralambanak sarvato gantum paryapnoti | (Vivarana on Vydsabhdsya
3. 45); Sighratvat laghima smytah | (Skanda. P., Kumarika 55. 118);
laghima laghutvam yena vayuvat laghutaro bhavati | (]@zamm.'zgald on
Sam. Ka. 23); Sarirdsugamitvam laghima tena atidirasthan api ksapena
asadapati | (Devala quoted in Moksakanda, p. 216); Sighratvam
laghima gunah (Mark. P. 29. 31); latighanam plavanam loke rapam asya
sadd bhavet, Sighratvam sarvabhiitesu dvitiyam tu padam smytam (Liriga

-P. 1. 88. 17-18) ; kalasaksmatmatam yogi laghimanam avapnuyit (Bhag.

P. XI. 15. 12). : :
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wrong to postulate the existence of two distinct powers
for making a thing heavier or lighter.

It should be noted that the main field of these
three powers is the body of the Yogin himself; i.e. it is
the body made up of the five bhiita-s which is rendered
laghu, mahat and apu. The other five siddhi-s of this
group, namely prapti, etc. belong to the field of organs.
- As to the view that the power of acquiring more
weight or becoming heavier must be taken to be
a supernormal power and as such gerimd must be given
a suitable place in the siddhi-s, we reply that there is
not the slightest doubt that garima is a supernormal
power. We only assert that it is not included in the
astasiddhi group. It may be reasonably stated that
the power of becoming weighty may, in some cases, be
- associated with the power of becoming extensive or vast.

There are strong grounds that prohibit us from
including garimd in the astasiddhi group. These eight
powers are said to come into existence if samyama is
practised on the five ripa-s of the bhita-s (vide 1S 3. 44).
A particular samyama gives rise to a particular siddh
or siddhi-s (vide the commentaries on ¥§ 3. 45). If

we include garimi in the asiesiddhi group we have to

know what type of samyama on the bhiita-s gives rise
to it. The extant works on Yoga are totally silent on
this point and we are unable to refer to the samyama
on any form of the bhita-s that may give rise to garima.

Moreover if we want to place garimg in the astasiddhi

group, we have either to leave out one of the siddhi-s
- of this group or to combine any two siddhi-s into one

of fault.
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so that the eightfoldness of the group will not be
disturbed. We have already shown that neither the
leaving out nor the combining of the siddki-s is free

It appears that the followers of some Tantric

| schools included garimd in the astasiddhi group taking

it to be the counterpart of laghima for the reasons stated
above and afterwards the exponents of other systems

i followed this view blindly or ignorantly. As the eight

definite names of the siddhi-s of the astasiddhi group

§ caused difficulty, the upholders of garima tried to solve
§ it by reading the names of the eight siddhi-s in different
§ ways (as shown above).



